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Explore the profound and multifaceted concept of time in Indian philosophy, from its cyclical nature in
Hinduism and Buddhism to Vedic time concepts that shape existence. This study delves into ancient
Indian metaphysics to understand how various schools of thought perceive the past, present, and
future, and their implications for spiritual and worldly life.
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A Study of Time in Indian Philosophy

Since its first publication, A Study of Time in Indian Philosophy has been acclaimed as having
successfully shown ethe simple falsityé of such clich_s that the Indian view of time is ecyclicé or that it
is exclusively sillusoryé. Given the variety of views discussed in this work, it is evident that the theme
of time is intimately related to such basic concepts as being and becoming, change and causality,
creation and annihilation. It has been therefore, observed that this book makes an excellent introduction
to the heart of Indian thought. Based on Sanskrit source material, this book is a unique attempt

to presenting a comprehensive review of the widely divergent views about time in Indian thought.
Clearly written, it succeeds in setting out the issues of discussion pointedly and cogently. Since the
concept of time intervenes with such major concepts as that of causality, being and non-being etc.,
this book also —serves as a general introduction to the classic heart of Indian Philosophy.” The author
—has demonstrated a rare ability to translate technical doctrines from one tradition of thought into

the language of another”, and thus has made it possible- for all those who are concerned with the
guestion of time but do not have access in the Indian conceptual world to appreciate the contributions
of Indian thought with regard to this complex question. Noteworthy is the fact that this book is the first
attempt which —successfully exposes the simple falsity” of such cliches as that the Indian view of time
is scyclic as opposed to the Judaeo-Christian understanding of linear time. A Study of Time in Indian
Philosophy, therefore, renders a valuable service to all those who are concerned with cross-cultural
and inter religious exchange.

A Study of Time in Indian Philosophy
A Classic Treatise On Hindu And Buddhist Philosophy Edited By Renowned Indologist.

A Study of Time in Indian Philosophy

This book publishes, for the first time in decades, and in many cases, for the first time in a readily
accessible edition, English language philosophical literature written in India during the period of British
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rule. Bhushan's and Garfield's own essays on the work of this period contextualize the philosophical
essays collected and connect them to broader intellectual, artistic and political movements in India.
This volume yields a new understanding of cosmopolitan consciousness in a colonial context, of the
intellectual agency of colonial academic communities, and of the roots of cross-cultural philosophy
as it is practiced today. It transforms the canon of global philosophy, presenting for the first time a
usable collection and a systematic study of Anglophone Indian philosophy. Many historians of Indian
philosophy see a radical disjuncture between traditional Indian philosophy and contemporary Indian
academic philosophy that has abandoned its roots amid globalization. This volume provides a corrective
to this common view. The literature collected and studied in this volume is at the same time Indian and
global, demonstrating that the colonial Indian philosophical communities were important participants in
global dialogues, and revealing the roots of contemporary Indian philosophical thought. The scholars
whose work is published here will be unfamiliar to many contemporary philosophers. But the reader will
discover that their work is creative, exciting, and original, and introduces distinctive voices into global
conversations. These were the teachers who trained the best Indian scholars of the post-Independence
period. They engaged creatively both with the classical Indian tradition and with the philosophy of the
West, forging a new Indian philosophical idiom to which contemporary Indian and global philosophy
are indebted.

Time in Indian Philosophy, a Collection of Essays

The present treatise is a critical study of different systems of Indian Philosophy based on original
sources and its principal value lies in their interpretation. On almost all fundamental points the author
has quoted from the original texts to enable the reader to compare the interpretations with the text.
The book opens with the survey of Indian philosophical thought as found in the Vedas, the Upanisads
and Bhagavadagita. It proceeds to the study of Materialism, Jainism and Early Buddhism, Sunyavada,
Vijnanavada and Svatantra Vijnanavada. It expounds the tenets of the six systems of Indian Philosophy
with special reference to Sankara, the pre-Sankara and the post-Sankara Vedanta, and the essentials
of Buddhism and Vedanta in comparison and contrast. It discusses the doctrines of Vedanta as
interpreted by Ramanuja, Madhva, Nimbarka, Vallabha, Caitanya and Aurobindo. It also contains a
clear exposition of Saiva Siddhanta, Kashmir Saivism and Sakta Schools.

Indian Philosophy in English

In this benchmark five-volume study, originally published between 1922 and 1955, Surendranath
Dasgupta examines the principal schools of thought that define Indian philosophy. A unifying force
greater than art, literature, religion, or science, Professor Dasgupta describes philosophy as the most
important achievement of Indian thought, arguing that an understanding of its history is necessary to
appreciate the significance and potentialities of India's complex culture. Volume | offers an examination
of the Vedas and the Brahmanas, the earlier Upanisads, and the six systems of Indian philosophy.

Contributions to the Problem of Time in Indian Philosophy

COLLECTED WORKS OF THE RIGHT HON. F. MAX MOLLER XIX THE SIX SYSTEMS OF INDIAN
PHILOSOPHY BIBLIOGRAPHICAL NOTE. First printed 8w, June, 1899, New Edition, Or. Bvo, in the
Collected Edition of Prof. Max Mutters Works, October, 1903. Reprinted, January, 1912 March, 1916
September, 1919. THE SIX SYSTEMS OF INDIAN PHILOSOPHY BY THE RIGHT HON. PROFESSOR
MAX MULLER, K. M. LATE FOREIGN MEMBER OF THE FRENCH INSTITUTE NEW IMPRES-
SION LONGMANS, GREEN AND CO. 39 PATERNOSTER ROW, LONDON FOURTH AVENUE SOrn
STREET, NEW YORK BOMBAY, CALCUTTA, AND MADRAS 1919 PREFACE. IT is not without serious
misgivings that | venture at this late hour of life, to place before my fellow-workers and all who are
interested in the growth of philosophical thought throughout the world, some of the notes on the Six
Systems of Indian Philosophy which have accumulated in my note-books for many years. It was as early
as 1852 that | published my first contributions to the study of Indian philosophy in the Zeitschrift der
Deutschen Mor genldndischen Gesellschaft. My other occupations, however, and, more particularly,
my preparations for a complete edition of the Rig-Veda, and its voluminous commentary, did not allow
me at that time to continue these contri butions, though my interest in Indian philosophy, as a most
important part of the literature of India and of Universal Philosophy, has always remained the same
This interest was kindled afresh when | had to finish for the Sacred Books of the East vols. | and

XV my translation of the Upanishads, the remote sources of Indian philosophy, and especially of the
Vedanta-philosophy, a system in which human speculation seems to me to have reached its very



acme. Some of the other systemsof Indian philosophy also have from time to time roused the curiosity
of scholars and philosophers in Europe and America, and in India itself a revival of philosophic and
theosophic studies, though not always well directed, has taken place, which, if it leads to a more active
co-operation between European and Indian VI PBEtfACJB. thinkers, may be productive in the future of
most im portant results. Under these circumstances a general desire has arisen, and has repeatedly
been expressed, for the publication of a more general and comprehensive account of the six systems
in which the philosophical thought of India has found its full realisation. More recently the excellent
publications of Professors Deussen and Garbe in Germany, and of Dr. G. Thibaut in India, have given
a new impulse to these important studies, important not only in the eyes of Sanskrit scholars by pro
fession, but of all who wish to become acquainted with all the solutions which the most highly gifted
races of mankind have proposed for the eternal riddles of the world. These studies, to quote the words
of a high authority, have indeed ceased to be the hobby of . a few individuals, and have become a
subject of interest to the whole nation 1 . Professor Deussens work on the Ved nta philosophy 1883
and his translation of the Ved nta-Sfttras 1887, Professor Garbes translation of the S mkhya-Sfttras
1889 followed by his work on the S mkhya-philosophy 1894 5 and, last not least, Dr. G. Thibauts careful
and most useful translation of the Ved nta-Sfttras in vols, XXXIV and XXXVIII of the Sacred Books of
the East 1890 and 1896, mark a new era in the study of the two most important philosophical systems
of ancient India, and havedeservedly placed the names of their authors in the front rank of Sanskrit
scholars in Europe. My object in publishing the results of my own studies in Indian philosophy was not
S0 much to restate the mere tenets of each system, so deliberately and so clearly put forward by the
reputed authors of the principal philosophies of India, as to give a more comprehensive account of the
1 Words of the Viceroy of India, see Times, Nov. 8, 1898. PREFACE...

A Critical Survey of Indian Philosophy

INDIAN AND WESTERN PHILOSOPHY- A Study in Contrasts By BETTY HEIMANN. Originally
published in 1937. Contents include: 1. INTRODUCTION 13 2. THEOLOGY 2Q 3. ONTOLOGY AND
ESCHATOLOGY 46 4. ETHICS 63 5. LOGIC 79 6. AESTHETICS 98 7. HISTORY AND APPLIED
SCIENCE 116 8. THE APPARENT RAPPROCHEMENT BETWEEN WEST AND EAST 131 EPILOGUE
147 INDEX OF PROBLEMS TREATED 149. INDIAN AND WESTERN PHILOSOPHY. CHAPTER I.
INTRODUCTION: ONE ceuvre dart est un coin de la creation vu d travers un temperament, says Zola
and we may be justified in applying this aphorism when we venture on a some what similar survey and
attempt an artificial selection from World-Philosophy throughout the ages. My aim, however, is not to
elaborate any finished outline of all the philosophical conceptions that have arisen in East and West up
to the present day, but merely to indicate the essential and fundamental tendencies and principles. In
tracing the sources of Western Philosophy to Plato and Aristotle, and still earlier to the pre-Socratics
of ancient Greece, | became convinced that all translations are, to a greater or less degree, modes

of interpretation. | studied the Classics, therefore, from the linguistic standpoint, and this procedure
ultimately developed into a philosophical method intimately associated with the psychological aspects
of Philology. In pursuing this task | discovered at the same time the specifically material basis of all
Western thought. In other words in my regress from the history of modern Philosophy to the dawn

of Greek speculation, or to repeat to the pre-Socratics, | found myself able to trace the main trends

of Western Philosophy to the prior era of the Greek Sophists, whose outstanding role as the actual
founders of Western thought is, in my opinion, too frequently underestimated. Their basic dogma
which has held good in the West ever since was, Man is the Measure of all things. At this point an
equally important feature must be emphasized for throughout this age of the Sophists there persists
the profound contrast between the typically Western, and the equally distinctive Eastern, intellectual
and spiritual atmospheres. In this connection, still further, | was deeply impressed by the far-reaching
divergence of the Western anthropological tendency from the older cosmic out look upon Man as
being part and parcel of the Universe And this radical antithesis is to be dis cerned in contemporary
Greek drama. For Aeschylus, the Marathonomaches, creates all hisimmortal tragedies in the genuinely
cosmic mood. Every in fraction of cosmic order, with no single exception, must generate its own
inevitable reaction, and also its punishment, in order that the primal cosmic harmony may once more
be restored...

A History of Indian Philosophy: Volume 1

Working within a framework of environmental philosophy and environmental ethics, this book describes
and postulates alternative understandings of nature in Indian traditions of thought, particularly philoso-
phy. The interest in alternative conceptualizations of nature has gained significance after many thinkers



pointed out that attitudes to the environment are determined to a large extent by our presuppositions

of nature. This book is particularly timely from that perspective. It begins with a brief description of the
concept of nature and a history of the idea of nature in Western thought. This provides readers with a
context to the issues around the concept of nature in environmental philosophy, setting a foundation for
further discussion about alternate conceptualizations of nature and their significance. In particular, the
work covers a wide array of textual and non-textual sources to link and understand nature from classical
Indian philosophical perspectives as well as popular understandings in Indian literary texts and cultural
practices. Popular issues in environmental philosophy are discussed in detail, such as: What is ‘nature’
in Indian philosophy? How do people perceive nature through landscape and mythological and cultural
narratives? In what ways is nature sacred in India? To make the discussion relevant to contemporary

readers, the book includes a section on the ecological and ethical implications of some philosophical

concepts and critical perspectives on alternate conceptualizations of nature.

The Six Systems of Indian Philosophy

If you were told that we perceive the world directly without the causal intervention of the physical brain,
or that we see the distant stars instantaneously without their light having to reach our sense organs,
would the idea sound incredible to you? Farfetched as it may seem, this idea, the author argues, comes
from the time-tested contact theory of perception. Upheld by the Indian philosophical tradition for over
2000 years, it unfolds a definitively coherent process of perception, unlike the stimulus-response theory
of perception espoused by empirical science which suffers from a host of logical inconsistencies. The
contact theory of perception is a paradigm-changing theory and it has the potential to take us to a
domain of knowledge beyond science and to cause a radical transformation in the way we look at

the universe we live in. Although a serious philosophical work, the language and lucid style of the
presentation should appeal to a wide spectrum of people - from academic philosophers to curious
aspirants. If philosophy or the philosophical traditions of India interests you, you cannot afford to ignore
this book. But be forewarned: it will challenge the deep-rooted ideas that have become integral to your
personal consciousness!

A History of Indian Philosophy

The Present Study Is A Collection Of Address The Author Delivered At The Central India Brahma
Samaja, Indore. The Book Appeared In 1906 But Its Utility Has Not Diminished With The March Of
Time. Both The Students Of Indian Philosophy And The Scholars Will Find Work Thought Provoking
And Highly Enlightening.

Indian and Western Philosophy - A Study in Contrasts

Some postcolonial theorists argue that the idea of a single system of belief known as "Hinduism" is a
creation of nineteenth-century British imperialists. Andrew J. Nicholson introduces another perspective:
although a unified Hindu identity is not as ancient as some Hindus claim, it has its roots in innovations
within South Asian philosophy from the fourteenth to seventeenth centuries. During this time, thinkers
treated the philosophies of Vedanta, Samkhya, and Yoga, along with the worshippers of Visnu, Siva,
and Sakti, as belonging to a single system of belief and practice. Instead of seeing such groups

as separate and contradictory, they re-envisioned them as separate rivers leading to the ocean of
Brahman, the ultimate reality. Drawing on the writings of philosophers from late medieval and early
modern traditions, including Vijnanabhiksu, Madhava, and Madhusudana Sarasvati, Nicholson shows
how influential thinkers portrayed Vedanta philosophy as the ultimate unifier of diverse belief systems.
This project paved the way for the work of later Hindu reformers, such as Vivekananda, Radhakrishnan,
and Gandhi, whose teachings promoted the notion that all world religions belong to a single spiritual
unity. In his study, Nicholson also critiques the way in which Eurocentric concepts—Ilike monism and
dualism, idealism and realism, theism and atheism, and orthodoxy and heterodoxy—have come to
dominate modern discourses on Indian philosophy.

Nature in Indian Philosophy and Cultural Traditions

The Essentials of Indian Philosophy provides a concise, connected account of Indian philosophy, and
interpretation and criticism are provided within the limits of the volume. An introductory chapter sum-
marises Vedic religion and philosophy, and then Indian thought respectively with the early post-Vedic
period and the age of the systems. A brief historical survey accompanies each natural division of the



subject, in addition to an exposition of its theory of knowledge, ontology and practical teaching. A
glossary of Sanskrit terms and a good subject-index are provided.

Critical Survey of Indian Philosophy

It is hoped that this book will recreate an interest in SchopenhauerdA€A™s philosophy in India and
abroad with a new perspective. There is a recent revival of Schopenhauerism or at least a rediscovery
of certain very original and fundamental ideas of Schopenhauer in the contemporary academic world.
Schopenhauer has been rightly described as a AA€AbridgeaAEA™ between Western and Indian
philosophy. In this regard Prof Kossler (President of Schopenhauer Gesellschaft) writes, AA€AI think
in his (SchopenhaueraA€A™s) thinking lies a way of bridging cultural differences but that requires a
thorough investigation of the relations between the two, which can only be carried out in co-operation
with scientists of both cultures.4A€A Hence, this kind of research-oriented volume will further foster
mutual understanding between the Eastern and Western philosophical traditions. Indian philosophy
already owes so much to Schopenhauer in the sense that he paid homage to the Vedas, Upanisads
and Buddhism. Hence the significance of the book would have to be judged in terms of a tribute

to Schopenhauer. It will be an honour to the memory of Schopenhauer, one of the first Western
thinkers who brought recognition to Indian Philosophy in the west. The most important aspect of

the book is that the list of paper-contributors is composed of an international team which includes
selected Schopenhauerian scholars from Australia, Japan, USA, Canada, Germany and India who are
working on this theme for a long time. But the significance is that the serious research works of these
international scholars will be combined for the first time in one single book. Its specialty lies in the fact
that the Indian scholars are participating in a large number in this book.

A Critical Survey of Indian Philosophy

This 1918 volume illustrates the considerable influence exercised by the early literature of India on later
Indian philosophy and culture. It examines themes of divinity and religion together with morality and
human nature, and is a fitting introduction to the importance and far-reaching effects of early Indian
thought.

Natural Realism and Contact Theory of Perception

Description: This is a first-hand study of such original texts as have been found important for this subject.
It gives a connected and systematic account of the origin and development of the epistemologic thought
in Indian philosophy from the beginning up to modern times. Due to difference of opinions of different
commentators, the author directly analyses the interpretations of a number of original Sanskrit texts
to bring out the exact philosophical import of these texts. The views held by various schools of Indian
philosophy are very critically assessed. The aim of this work has not been only to trace the problems
of the theory of knowledge but also to study the epistemological position of important authors as a
whole, so as to determine the contribution they made and the relations they stand to one another in the
history of the subject. The last chapter of the work is attempted for the first time to synthesise Indian
and Western thought.

A Study Of Indian Philosophy
On the schools of Indian philosophy

Unifying Hinduism

Spanning thirty years of intensive research, this book proves what many scholars could not explain:
that today’s Western world must be considered the product of both Greek and Indian thought—Western
and Eastern philosophies. Thomas McEvilley explores how trade, imperialism, and migration currents
allowed cultural philosophies to intermingle freely throughout India, Egypt, Greece, and the ancient
Near East. This groundbreaking reference will stir relentless debate among philosophers, art historians,
and students.

The Essentials of Indian Philosophy

A Princeton Classics edition of an essential work of twentieth-century scholarship on India Since its first
publication, Philosophies of India has been considered a monumental exploration of the foundations
of Indian philosophy. Based on the copious notes of Indologist, linguist, and art historian Heinrich



Zimmer, and edited by Joseph Campbell, this book is organized into three sections. “The Highest Good”
looks at Eastern and Western thought and their convergence; “The Philosophies of Time” discusses
the philosophies of success, pleasure, and duty; and “The Philosophies of Eternity” presents the
fundamental concepts of Buddhism, Brahmanism, Jainism, Sankhya and yoga, and Tantra. This work
examines such areas as the Buddhist Tantras, Buddhist Genesis, the Tantric presentation of divinity,
the preparation of disciples and the meaning of initiation, and the symbolism of the mandala-palace
Tantric ritual and twilight language. It also delves into the Tantric teachings of the inner Zodiac and the
fivefold ritual symbolism of passion. Appendices, a bibliography, and general and Sanskrit indexes are
included.

Schopenhauer and Indian Philosophy

Jan Westerhoff unfolds the story of one of the richest episodes in the history of Indian thought, the
development of Buddhist philosophy in the first millennium CE. He starts from the composition of

the Abhidharma works before the beginning of the common era and continues up to the time of
Dharmakirti in the sixth century. This period was characterized by the development of a variety of
philosophical schools and approaches that have shaped Buddhist thought up to the present day: the
scholasticism of the Abhidharma, the Madhyamaka's theory of emptiness, Yogacara idealism, and
the logical and epistemological works of Dinnaga and Dharmakirti. The book attempts to describe
the historical development of these schools in their intellectual and cultural context, with particular
emphasis on three factors that shaped the development of Buddhist philosophical thought: the need
to spell out the contents of canonical texts, the discourses of the historical Buddha and the Mahayana
sutras; the desire to defend their positions by sophisticated arguments against criticisms from fellow
Buddhists and from non-Buddhist thinkers of classical Indian philosophy; and the need to account for
insights gained through the application of specific meditative techniques. While the main focus is the
period up to the sixth century CE, Westerhoff also discusses some important thinkers who influenced
Buddhist thought between this time and the decline of Buddhist scholastic philosophy in India at the
beginning of the thirteenth century. His aim is that the historical presentation will also allow the reader
to get a better systematic grasp of key Buddhist concepts such as non-self, suffering, reincarnation,
karma, and nirvana.

A Critical Survey of Indian Philosophy

Excerpt from The Six Systems of Indian Philosophy It is not without serious misgivings that | venture
at this late hour of life to place before my fellow-workers and all who are interested in the growth of
philosophical thought throughout the world some of the notes on the Six Systems of Indian Philosophy
which have accumulated in my note-books for many years. It was as early as 1852 that | published my
first contributions to the study of Indian philosophy in the Zeitschrift der Deutschen Morgenlandischen
Gesellschaft. My other occupations, however, and, more particularly, my preparations for a complete
edition of the Rig-Veda, and its voluminous commentary, did not allow me at that time to continue
these contributions, though my interest in Indian philosophy, as a most important part of the literature
of India and of Universal Philosophy, has always remained the same. This interest was kindled afresh
when | had to finish for the Sacred Books of the East (vols. | and Xv) my translation of the Upanishads,
the remote sources of Indian philosophy, and especially of the Vedanta-philosophy, a system in which
human speculation seems to me to have reached its very acme. About the Publisher Forgotten Books
publishes hundreds of thousands of rare and classic books. Find more at www.forgottenbooks.com This
book is a reproduction of an important historical work. Forgotten Books uses state-of-the-art technology
to digitally reconstruct the work, preserving the original format whilst repairing imperfections present in
the aged copy. In rare cases, an imperfection in the original, such as a blemish or missing page, may
be replicated in our edition. We do, however, repair the vast majority of imperfections successfully; any
imperfections that remain are intentionally left to preserve the state of such historical works.

Studies in Early Indian Thought

René Guénon's Introduction to the Study of Hindu Doctrines can serve as an introduction to all

his later works-especially those which, like Man and His Becoming according to the Vedanta, The
Symbolism of the Cross, The Multiple States of the Being, and Studies in Hinduism, expound the
more profound aspects of metaphysical doctrines in greater detail. In Part | Guenon clears away
certain ingrained prejudices inherited from the 'Renaissance’, with its adulation of the Greco-Roman
culture and its compensating depreciation-both deliberate and instinctive-of other civilizations. In Part



Il he establishes the fundamental distinctions between various modes of thought and brings out the
real nature of metaphysical or universal knowledge-an understanding of which is the first condition
for the personal realization of that 'Knowledge' which partakes of the Absolute. Words like ‘religion’,
‘philosophy’, 'symbolism’, 'mysticism’, and 'superstition’, are here given a precise meaning. Part IlI
presents a more detailed examination of the Hindu doctrine and its applications at different levels,
leading up to the Vedanta, which constitutes its metaphysical essence. Lastly, Part IV resumes the task
of clearing away current misconceptions, but is this time concerned not with the West itself, but with
distortions of the Hindu doctrines that have arisen as a result of attempts to read into them, or to graft
onto them, modern Western conceptions. The concluding chapter lays down the essential conditions for
any genuine understanding between East and West, which can only come through the work of those
who have attained, at least in some degree, to the realization of '‘wisdom uncreate'-that intellective,
suprarational knowledge called in the East jiana, and in the West gnosis.

History of Indian Epistemology

"No other work treating Indian philosophy on a comparable scale contains the illuminating comparisons
between doctrines of Indian schools and the thought of Western philosophy ranging from Plato to
Sartre and Wittgenstein...It will, moreover, contribute to the understanding of Western philosophy

by Indian thinkers and vice versa...Raju has an intimate acquaintance with a remarkable range of
Western thinkers and this distinguishes his work from most of what has gone before...Raju, moreover,
is himself a critical thinker and consequently, although he has written a history, he treats the ideas
and doctrines in a philosophical mode and his assessments of positions are often original and
illuminating." -- John E. Smith, Clark Professor of Philosophy, Yale University "Purpose: To deal with
Indian philosophy in a fashion reflecting the way the best German historians of philosophy deal with
Western philosophy...The book is remarkable for its comprehensiveness in combination with extensive
critical discussions...Raju's book...is more critical than Radhakrishnan's and more philosophical than
Dasgupta’s. Radhakrishnan's comments are far less philosophically sophisticated and interesting than
Raju’'s....a monument to a senior Indian philosopher's lifelong study and thoughtful critical consideration
of the great classical systems of his tradition." -- Karl H. Potter, Professor of Philosophy, University of
Washington "Raju’s credentials are impeccable. He is one of the few scholars in the world who could
presume to write a major work on Indian thought. Accordingly, his knowledge of the Indian schools is
accurate and impressive. To the extent that one of his intentions is to cast those schools in terms which
make them more intelligible to western readers, his work measures up very well." -- Harold H. Oliver,
Professor of Philosophy, Boston University

Indian Philosophy: A Very Short Introduction

Today most scientists and philosophers have come to regard the notion of the self as a kind of illusion,
as a theoretical construct similar to the notion we have of the center of gravity. There are two reasons
for this phenomenon: the first is due to the view propagated by the empirical sciences that all things in
the universe, including the presence of consciousness, can be explained solely from physical causes;
and the second is due to the philosophical arguments marshaled against substance ontology by David
Hume and Emmanuel Kant and the consequent discarding of the idea of self as substance. This book
confronts both these views — in two separate parts of the book - and shows them to be untenable. It
provides a fresh proof of the self’s existence by demonstrating that the goal-oriented actions of living
beings cannot be explained solely through the laws of physics and that these actions point to a unique
power possessed by the self,known in Indian philosophy as kriya-shakti. This proof, along with the
Direct Perception Theory presented by the author in his ground-breaking first book ‘Natural Realism
and Contact Theory of Perception’, effectively dismantles the idea that the physical universe forms a
causal closure and open the doors to a domain of knowledge beyond empirical science.

The Shape of Ancient Thought

In Indian philosophy and theology, the ideology of Vedanta occupies an important position. Hindu
religious sects accept the Vedantic soteriology, which believes that there is only one conscious reality,
Brahman from which the entire creation, both conscious and non-conscious, emanated. Madhusudana
Sarasvati, who lived in sixteenth century Bengal and wrote in Sanskrit, was the last great thinker among
the Indian philosophers of Vedanta. During his time, Hindu sectarians, rejected monistic Vedanta.
Although a strict monist, Madhusudana tried to make a synthesis between his monistic philosophy
and his theology of emotional love for God. Sanjukta Gupta provides the only comprehensive study



of Madhusudana Sarasvati's thought. She explores the religious context of his extensive and difficult
works, offering invaluable insights into Indian philosophy and theology.

A History of Indian Philosophy

Schopenhauer is widely recognized as the Western philosopher who has shown the greatest openness
to Indian thought and whose own ideas approach most closely to it. This book examines his encounter
with important schools of Hindu and Buddhist philosophy and subjects the principal apparent affinities
to a careful analysis. Initial chapters describe Schopenhauer’s encounter with Indian thought in the
context of the intellectual climate of early nineteenth-century Europe. For the first time, Indian texts and
ideas were becoming available and the belief that they could bring about a second Renaissance—an
“Oriental Renaissance™—was widespread. Schopenhauer shared in this enthusiasm and for the rest of
his life assiduously kept abreast of the new knowledge of India. Principal sections of the book consider
the two main pillars of Schopenhauer’s system in relation to broadly comparable ideas found, in the
case of Hindu thought, in Advaita Ved nta, and within Buddhism in the M dhyamika and Yog c ra schools.
Schopenhauer’s doctrine of the world as representation, or a flow of impressions appearing in the
consciousness of living beings, is first considered. The convergence between this teaching and Indian
idealism, especially the doctrine of illusory appearance (my ), has long been recognized. Schopenhauer
himself was aware of it, emphasizing that it was the result not of influence but of a remarkable
convergence between Eastern and Western thought. This convergence is subjected to a much more
detailed examination than has previously been carried out, undertaken in the light of twentieth-century
Indology and recent studies of Schopenhauer. The second main pillar of Schopenhauer’s system,

the doctrine of the world as will, is then examined and its relationship to Indian thought explored.

This section of the work breaks new ground in the study of Schopenhauer, for although the similarity
of his ethical and soteriological teaching to that of Indian religions (particularly Buddhism) has long
been noted the underlying reasons for this have not been grasped. It is demonstrated that they are

to be found in hitherto unrecognized affinities, of which Schopenhauer himself was largely unaware,
between the metaphysics of the will and Indian ideas relating to karmic impressions (v san s), the
store-consciousness, the causal body, and [akti as the “force” or “energy” that maintains the existence
of the world. Final chapters discuss the controversial and difficult question of the relation of the will

to final reality in Schopenhauer’s thought in the light of Indian conceptions, and suggest that the two
central pillars of his philosophy may be seen, to a greater extent than previously supposed, as a bridge
by which the Eastern and Western traditions of philosophical thought may be brought into a closer and
more creative relationship.

Philosophies of India

What can the philosophy of language learn from the classical Indian philosophical tradition? As recently
as twenty or thirty years ago this question simply would not have arisen. If a practitioner of analytic
philosophy of language of that time had any view of Indian philosophy at all, it was most likely

to be the stereotyped picture of a gaggle of navel gazing mystics making vaguely Bradley-esque
pronouncements on the oneness of the one that was one once. Much work has been done in the
intervening years to overthrow that stereotype. Thanks to the efforts of such scholars as J. N. Mohanty,
B. K. Matilal, and Karl Potter, philoso phers working in the analytic tradition have begun to discover
something of the range and the rigor of classical Indian work in epistemolgy and metaphysics. Thus
for instance, at least some recent discussions of personal identity reflect an awareness that the Indian
Buddhist tradition might prove an important source of insights into the ramifications of a reductionist
approach to personal identity. In philosophy of language, though, things have not improved all that
much. While the old stereotype may no longer prevail among its practitioners, | suspect that they would
not view classical Indian philoso phy as an important source of insights into issues in their field. Nor
are they to be faulted for this.

Fundamentals of Indian Philosophy

Dustjacket Slightly Damaged.

A history of Indian philosophy. 2

This book focuses on the analysis of pure consciousness as found in Advaita Vedanta, one of the main
schools of Indian philosophy. According to this tradition, reality is identified as Brahman, the world is
considered illusory, and the individual self is identified with the absolute reality. Advaitins have various



approaches to defend this argument, the central one being the doctrine of 'awareness only' (cinmatra).
Following this stream of argument, what consciousness grasps immediately is consciousness itself,
and the notions of subject and object arise due to ignorance. This doctrine categorically rejects

the plurality of individual selves and the reality of objects of perception. Timalsina analyzes the
nature of consciousness as understood in Advaita. He first explores the nature of reality and pure
consciousness, and then moves on to analyze ignorance as propounded in Advaita. He then presents
Advaita arguments against the definitions of 'object’ of cognition found in various other schools of Indian
philosophy. In this process, the positions of two rival philosophical schools of Advaita and Madhva
Vedanta are explored in order to examine the exchange between these two schools. The final section
of the book contrasts the Yogacara and Advaita understandings of consciousness. Written lucidly and
clearly, this book reveals the depth and implications of Indian metaphysics and argument. It will be of
interest to scholars of Indian philosophy and Religious Studies.

The Golden Age of Indian Buddhist Philosophy
Indian Philosophy of Knowledge
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